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eighth of Proverbs on Divine wisdom, and the New as represented in 
the first of the Gospel of John, and to seek to trace their essential 
identity with each other and with what have been happily called by a 
learned cotemporary lecturer, the "Oldest Testament" of the nature 
of things," and the "Newest Testament" of God-with-us, in the hope 
of appreciating all experience and all literature in the light of the 
Spirit which "giyeth light." 

Although neither of the chapters now mentioned has been express- 
ly alluded to in the accompanying essay on "Polarity in Character," 
I trust it may be found in some degree pervaded by the principles of 
those precious Magna} Chartoz of faith ; and on this ground I would 
invite thy charitable attention thereto, only claiming thy favorable 
appreciation thereof so far as it may be found to contain that which 
"the common people" (b}' which I mean not the impulsive, unthinking 
rabble so much as that reading "public" which the late Nathaniel 
Hawthorne, in writing to Jas. T. Fields, characterized as "the great 
gull whom we seek to circumvent") may "hear gladly ; '' and possibly 
even that by which they may be taken without guile. R. R. 

Philadelphia, Dec. 1877. 



Does "Correlation of Forces" Presuppose Conscious Beings? 

Mr. Ames in his communication (page 416) states two difficulties 
in the speculative doctrine regarding what is presupposed in the doc- 
trine of the "Correlation of Forces." (a) Grant a' "self-determining 
one,'' is this a self-conscious one? (b) and if so, does it imply more 
than one self-conscious being? 

As to the first point in question (referring to page 2G8-270 of this 
volume for an extended discussion) it is necessary to hold clearly 
in mind the logical results of assuming a "self-determining one" as 
the presupposition of the doctrine of correlation. 

(1) Force is dissipated in acting ; in fact it exists only in a state of 
tension — each force is confined or pent up by the action of other for- 
ces ; and though we think force as a unity, it is constantly an expres- 
sion or utterance of itself upon the forces which confine it ; hence it 
exists only in combination with other forces and as a part of a sys- 
tem of forces — no force being able to exist alone or to be conceived 
as independent. Every force is constantly expressing itself upon 
other forces, and other forces are constantly expressing themselves 
upon it. Moreover, every particular force is constantly losing its in- 
dividuality in this process of utterance or mutual expression. 

(2) The particular forces vanish in each other or in new forces ; thes 
XI— 28 
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new forces vanish likewise. While the particular vanishes, force in 
general is conceived as abiding — "the persistence of force" is the 
thought held by the correlationists. (Here we must attend carefully 
lest soir.e phase of the subject slips from our grasp). The persistent 
force is the force which had been before thought as a system of par- 
ticular forces acting against each other. Each particular force had 
found its utterance in and through and upon the others, and had been 
therefore thought as utterly dependent upon the others, and therefore 
the several forces thus interrelated made up a whole, a system of mu- 
tually interdependent forces, neither one of which could exist apart 
from the system or unity in which all were contained. 

Note here that the mind that has followed the result so far has 
reached some very important thoughts : (a) of mutual inter-dependence 
wherein each particular has and can have no separate, independent 
existence, but has its existence only in and through the whole ; (b) 
the thought of a process wherein none of the factors abide, but all 
are in turn dissolved; (c) the thought of an abiding somewhat which 
persists through the dissolution of its constituent elements ; (d) note 
also that all trace of immediate sensuous facts has herein vanished 
with the vanishing of the particular forces ; (e) the net result — the 
persistent force is not and cannot be a special object of the senses, 
for it persists solely through the distinction of the particular forces 
which had special manifestation for our senses ; such general force is 
only an object of abstract thought — of the understanding so-called. 
The mind that thinks correlation of forces distinctly and clearly — 
and of course it requires mental strength to do.it — is three removes 
from that feeble stage of thought upon which sense-perception stands ; 
first there is the immediate material thing, which, being transi- 
tory and evanescent, is found, secondly, to be only an equilibrium of 
forces ; forces are then realities lying immediately behind the phe- 
nomena that we call "things." But thirdly the forces are particular 
ones — light, heat, electricity, magnetism, gravitation, cohesion, repul- 
sion, &c, are constantly vanishing elements of a one persistent force 
which abides through all changes. Herein is found quite a "specula- 
tive" stand-point — i. e., it is idealistic, denies matter and particular 
forces to be substantial and independent — affirms them to be mere 
phases — to be phenomena and not noumena. On the other hand, it 
asserts an abstract being — a "persistent force" — to be the noumenon ; 
a being elevated above the particular things and the particular forces 
of sense-perception, — in fact a generic or universal existence which 
lies behind all immediate existence as a timeless and spaceless entity, 
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but which is at the same time the very reality of phenomenal exist- 
ences, and causes them to appear as well as to vanish. Thus the 
mind on this stage has become a Realist, as much as William of 
Champeaux or Thomas Aquinas, and believes that " universals" are 
'ealities and not mere names.) 

(3) If the mind has seized the foregoing description of the " per- 
sistent force," let it now attend with even greater care to further pecu- 
liarities of its nature. There are two phases which must be< carefully 
defined and then united (hie labor, hoc opus .') in one thought. The 
"one persistent force" is not alone destructive of specialty, it is also 
creative of it. (a) As destructive it clashes the particular forces 
against each other and annuls their characteristics ; in its vast pro- 
cess every particular individual is a vanishing phase — (let one, at this 
point, study the eleventh chapter of the Bhagavad Gita — the "Vision 
of the Universal form of Vishnu'' for a poetic description of this 
thought ; or also the speech of the Erd-Geist in Goethe's Faust, or 
Carlyle's chapter on "Natural Supernaturalism" in the Sartor Besar- 
tus). Now what happens in this negative process of annullment of 
all distinctions? — of course the restoration'of the original unparticu- 
larized universal — the "persistent force." The particular is swallow- 
ed up in the universal, (b) But on the other hand, the negation of 
the one particular is through the origination of another equally eva- 
nescent. Looked at from the stand-point of persistence of the finite, 
the process is entirely negative, a perpetual destruction of special 
forms. Looked at from the stand-point A of the formless universal, the 
process is perpetual creation of individual forms — continual specializ- 
ation — realization of the universal "persistent force." (c) But both 
phases are one ; the annullment of one force is the creation of an- 
other ; and all proceeds from the one "persistent force." It is the 
one force which creates special forms by determinations or active 
self-limitation and the same Force which annuls or removes the spe- 
cial limitations of forms thereby created. It acts whollj' on itself 
— for there is no other — and is an essential energy ; it gets no im- 
pulse from without, for thus it would not be a "persistent" force, but 
rather one of the special forces which belong to the manifestation of 
that persistent force. This One "persistent force," which is creative 
in its destructive activity, and destructive in its creative activity, 
is a being which is so widely different from the ordinary idea of 
force that it has no right to the name "force." It betrays in its 
name only the source of its psjchological evolution, (i. e., its gen- 
esis from the conception of special forces and their interdependence 
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in a One or totality). From analog}- this One is called Force ; and 
is called "persisting" Force to indicate its radical, essential difference 
from finite forces. The latter only exist in opposition — in a tension 
with others, mutually limiting and mutually limited, — they evanesce, 
it abides and there is no "other" to i — it has no teusion except what 
arises through its spontaneity. 

(4) Here enters the stage of freedom from Maya or illusion (of the 
senses ; the senses an3 their picturing mode of thinking impose upon 
us this veil over the nature of things ; material form is posited by 
them as ultimate substance, and hence we carry with :is up to this 
last stage of finite thinking the illusion that time and space condition 
absolnte existence ; here we have arrived at an idea which refuses 
to be thought under sense-forms modified as much as we please by re- 
flection). 

Such a One "Persistent Force" is a Self-Determining Totality 
which, as One, is neither in space nor in time. Space and time 
appertain only to its process as forms thereof ; to its specialization by 
creative and destructive acts. Space and Time therefore belong to its 
Manifestation or Self-Revelation. For the special forms which it 
originates reveal or manifest its nature. Its negative, or determin- 
ing act, by which it imposes a new form on what is old, is a creative 
act and reveals its energy. Again, every old form is a form that has 
proceeded from the same source of energy ; hence the creation is self- 
determination. The special form does not reveal the whole of the 
energy, and hence the residue of energy continues to act upon the 
created form and thereby destroys it. Thus creation is only a half- 
revelation of the Absolute, and destruction only another half-revela- 
tion of the same ; both taken as One are the complete revelation as 
an Eternal process. The phase of negation is a tendency to the 
formless void of a pure abstract generality, an utterly indeterminate 
vacuity (which of course has no limitation by time or space, for it has 
no extension nor "shadow of change). The phase of creative activity 
is the tendency to complete specialization in time and space. The 
thought of such a being is not that of a force but of a self-related 
force — the infinite possibility of forces — their endless and unlimited 
generation — inexhaustible, omnipotent. It is not only this, but it is 
the thought of infinite, unceasing return to itself out of all form, out 
of all time-and-space relations into its own absoluteness or utter gen- 
erality devoid of all determination or relation to others. 

Now we see (or may see) that it is onty a question of names ; what 
shall we call this being — what shall we recognize under this definition ? 
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Certainly not a mere force. If we investgate the world of experi- 
ence for similar attributes we shall find only one existence correspond- 
ing to this being, in any adequate degree, and that existence is mind, 
or thinking activity. If we name it "Force," it is all the same, we 
shall think under that name an absolute unity, like the Ego, whose 
process is one of self-opposition in the form of subject and object, 
or self-objectivity, whose very act of specialization (or self-duplication) 
is an act of return to its unity or generality. For the Ego is a pro- 
cess of self-objectivation in which the outcome or result is EE- 
COGNITION of self. It is a self-returning light which arrives at 
clearness and consciousness. A "blind force" it could be only when 
as finite it stood in antithesis to other forces and was thereby limited, 
annulled, and prevented from return into itself. No absolute totality 
could be unconscious, for its self-relation is complete. Dependence 
on others is the characteristic of a finite being. At the point where 
this dependence begins to be a self-relation we have a semi-conscious 
state — that of feeling, desire, appetite, instinct ; when this depend- 
ence reaches a higher form of self-relation it becomes sense-percep- 
tion ; this gives place to reflection, wherein the dependence on the 
without is recognized as itself dependent on a within (a general es- 
sence lying beyond the objects of sense) ; and this again through the 
recognition of self-determination as the true Objective Reality arrives 
at the freedom from Maya. 

(5) The process of creation and annullment of special forms is no idle 
play of forces. Force is manifested as return always to equilibrium and 
always presupposes a destroyed equilibrium. Force can act of itself 
only towards the restorarion of the equilibrium, and hence all force in 
the universe tends to "run down'' or to cease — there can be no "per- 
petual motions" on the idea of force, per se. But the totality must 
destroj- equilibrium (i. e., create the tension of self-opposition which 
is the occasion of the manifestation of force as restoration of equilib- 
rium) as well as restore it. The activity which destroys equilibrium 
is an activity which determines ideals. Equilibrium arises when the 
real (in time and space) has attained its ideal ; i. e., its potentiality 
coincides with its actuality. A finite process would "run down." 
But a world process that has not run down in all the infinite past, evi- 
dently belongs to a self-making ideal process — to one wherein the 
Absolute points to an infinite ideal in the world of the real, so that 
•the process of forces may never "run down'' but always run up to- 
wards the realization of higher and higher forms. 

The Absolute therefore does not idly create and destroy, but wills 
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the realization of himself in the realm of specialization or objectivity 
and hence where there is chaos otherwise there rises a chain of being 
which we call nature — in which each lower is cancelled or annulled for 
and by the realization of the higher ideal — mineral, plant, animal, man 
— ever approaching the "stable equilibrium'' of the "persistent force," 
which is conscious personality. Hence in this realm of phenomenality, 
where the pla\- of forces seems to an incomplete investigation to re- 
sult in the void indeterminateness of annihilation, we shall find an in- 
evitable progress toward conscious personality as the goal. This is the 
road to the "many self-conscious beings" which formed the second 
difficulty named by Mr. Ames. 

In a brief "discussion" like this, we cannot expect to answer objec- 
tions at all points. On the contrary, we are aware that we have 
raised unanswered objections at all points of the way. We have only 
outlined the answer as it lays in our mind, and as we find it in the 
systems of all great "speculative" thinkers under varying modes of ex- 
pression — Plato, Aristotle, Aquinas, Meister Eckhart, Jacob Boehme, 
Leibnitz, Spinoza and Hegel. — [Ed. 
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Prometheus, Dionysos, Sokrates, Chrsstos. Beitraege Beligions — 
Geschichte von Heinrich Karl Hugo Delff. Gotha: Friedrich An- 
dreas Perthes. 1877. 

It is with sincere pleasure that we welcome this new work from the hand of 
Mr. Delff, whose previous works on the field of philosophy we have had occa- 
sion to notice already. That which lends a particular zest and interest to 
Dr. Delff 's works is the supremely antagonistic stand-point he lakes against 
every view advanced by the philosophy and civilization of the present time. 
It is not only the theoretical propositions of Darwinism or Orthodox Theol- 
ogy which he lights with inexorable." animosity; but the whole mode of life 
of this age, with its railroads, factories, corporative enterprises and noisy 
machinery in general, is extremely obnoxious to him. The same complaint, 
however, namely, that the extraordinary industrial development of this age, 
which has so largely taken the place of the development of our agricultural 
resources, to which the earlier days of our Republic were devoted, may be heard 
from the lips of many an old American, and even from many a gloomy-minded 
statesman and journalist of the present day. 

In the present work Mr. Delff has proposed to himself, as he expresses it in 



